In recent submissions on the significance of the 'Torah of YHWH' -in the so-called Torah psalms -homologous reference is made to the open content of this central concept, which is not restricted to canonical texts.
On Psalm 119 (Hossfeld & Zenger 2008 ):
Ps 119 is deemed to be the Torah psalm per se. Its subject-matter is, however, neither the essence nor the content of the Torah. It cites none of the numerous commandments of the Torah of Moses, it does not conceptualise an ethical model, and even less a casuistry of law. … In this respect, the psalm is the document of a Torah-religiousness or even of a Torah-mysticism -albeit with an intent towards practical life. … Even though a reference to the Torah of Moses, existing in written form by now, may be present with Torah in Ps 119, this is not the only connotation. Here Torah also denotes the instruction, effected in each case by YHWH, on the purpose and the concrete meaning of his manifestation of will. Here, 'Torah' constitutes not a static, finalised factor, but rather a dynamic, open one. (pp. 350, 353) All the three quotes mentioned above emphasise (1) the specific relationship of the central concept with the recorded preceptive tradition, which, in spite of being increased, is nevertheless not definable in an exact manner; (2) the open and yet comprehensive content; and (3) the emphasis on the meaning in practical life, which moves towards that which is referred to as 'the Will of God' in the New Testament.
All in all, the central concept 'Torah' is used a total of 25 times and is jointly bordered with seven synonyms: 'statute', 'word', 'precept', 'commandment', 'judgement or ordinance', 'testimony' and 'decree' . Within the Psalter -when viewed in the reading direction -'Torah' is used for a final time in Psalm 119. 1 Of the eight fundamental preceptive concepts used in Psalm 119, only three are repeated in the fifth Psalter of David.
Psalm 138 takes up the speech-act-oriented concept of 'word or words of YHWH' in verses (vv) 2 and 4. Psalm 140:13 (YHWH secures justice for the poor) and Psalm 143:2 (YHWH must not enter into judgement with the supplicant) use the term 'justice' or 'judgement'. Eventually, the secondary nunverse of Psalm 145:13b, 'YHWH is faithful in all his words and kind in all his works' 2 (which is missing in the Masoretic Text) provides the term 'word', which is understood to be normative in nature. 3 It is interesting to note that the final Hallel (Ps 146-150), which chronologically follows on the fifth Psalter of David, partially resumes the utilisation of the preceptive terms of the fifth Psalter of David: YHWH gives justice to the oppressed (Ps 146:7); he secures justice for the poor (Ps 140:13); the faithful execute judgement on the nations (Ps 149:9) all according to the documented will of YHWH. 4 As in the nun-verse of Psalm 145:13b, Psalm 147:19 (YHWH announces his word to Jacob) takes up the 'word' as a standard term and expands it by parallelising it with the dual concepts, being familiar from Deuteronomy, of the 'statutes and ordinances of YHWH' (cf. also Ps 81:5). In the ensuing verse (Ps 147:20), the 'judgements or ordinances of YHWH' can subsequently stand alone, while covering the 1.See E. Zenger on Psalm 119 in Hossfeld and Zenger (2008:352) and Zenger (2007:271-280, here 277) .
2.Throughout the article, the quoted Biblical verses are taken from the Bible translation known as the English Standard Version.
3.On textual criticism, see Hossfeld and Zenger (2008:791f.) .
4.See Hossfeld and Zenger (2008:868f.) .
same preceptive content as the preceding dual concepts. Finally, the term 'decree' in Psalm 148:6, used in the singular form, experiences a transference from traditional civil law to the realm of creational order as a law of nature. One is under the impression that the broadening of the factual content (the proclaimed and the documented will of God in the realm of human coexistence and within the cosmic order) results in a gradient from the fifth Psalter of David, over the final Hallel, up to Psalm 119 in which there is also mention of the laws of nature (cf. vv. 89-91 and v. 152; as well as the reference to the creation of the supplicant in v. 73).
The Way-motif in Psalm 119 and in the fifth Psalter of David
As a point of departure, the opinion of Zenger (2008) on the Way-motif in Psalm 119 is to be taken:
It is repeatedly being said, to be sure …, that the poet does not use eight, but ten Torah concepts, that is to say, apart from the eight mentioned, the additional Way-concepts 'way' and 'path', however the following should be observed against this: (1) Both fall, in respect to their appearance in Ps 119, numerically far behind the others (with a suffix referring to YHWH, 'way' only appears in vv. 3 and 37, 'path' only in v. 15).
(2) Their semantics is of a more open and indeterminate nature. 5
The Way-motif can be implemented implicitly by verbs (go, walk, etc.) and concepts (steps, feet, etc.) or explicitly by the concept 'way' and its synonyms. The very flexible use of way-metaphors covers about three semantic realms:
(1) spatial movement;
(2) the actions and behaviour of living creatures and their fate; and (3) having as its subject God as the ways of God, the realm of instructions and declaration of his will, the receiver of which is mankind, where man adopts the norm of the divine ways as a rule of life. This spectrum finds its manifold application in the fifth Psalter of David and connects it to Psalm 119. 'on' or 'about' the ways? Are the ways real ways, that is, are the kings on their way or even on pilgrim paths to Jerusalem, or is one to understand the ways metaphorically? A singing about the ways as textual definition is not syntactically indicated; this would presuppose a construction with the preposition l ͤ or the accusative. Therefore, a metaphorical understanding presents itself, in the sense that the kings walk on the preceptive ways of JHWH and praise his glory. By and large, Psalm 138 presupposes that the kings of the earth are convinced of the universal quality of YHWH's precepts and, through this, are led to the praise of YHWH, as it becomes possible according to Deuteronomy 4,5-8 6 and is made concrete in the pilgrimage of the nations (Is 2:1-5; Mi 4:1-5). Psalm 138:5 has its parallels in Psalm 119, Verses 3 and 37.
The ways of YHWH
In Psalm 143:8, the supplicant asks YHWH, '[m]ake me know the way I should go, for to you I lift up my soul!' The supplication is similar to the supplication of Psalm 143:10 to '[t]each me to do your will, for you are my God!' In both cases, the supplicant's concern is that his conduct in life should conform to the preceptive path laid down by YHWH. In the conclusion of Psalm 139 (vv. 23-24) -which corresponds to the opening in Verses 2-6 -YHWH is to probe the supplicant inside himself (in his heart and innermost thoughts) according to two criteria: whether there exists a 'way of the idols' or a 'way everlasting'. In the Psalter, the idols are the subjects of Psalm 97:7; 106: 36, 38; 115:4; and 135:15 . The veneration of images, which is the way of the idols, is the pagan counter-religion. With this, it is diametrically opposed to the 'way everlasting'. This programmatic verse approaches the tenet of the Two Ways of Psalm 1. This corresponds to Psalm 119:101, 'I have refused to walk on any evil path, so that I may remain obedient to your word', Verse 104, 'Through your precepts I get understanding; therefore I hate every false way', or also Verse 128, 'Therefore I consider all your precepts to be right; I hate every false way' (see also v. 163).
In Psalm 142:4, the supplicant laments the weakness of his own spirit, that is, his own willpower. However, as in Psalm 139:3, YHWH knows his conduct. The enemies obstruct or endanger the path that he is to take. Only with the help of YHWH is he capable to cope with his life according to God's norms. The instructed path to be taken is the path of the law of Psalm 119. Psalm 143:8, too (see above) understands the way of the supplicant in this sense. The supplicant requires divine guidance for the way of YHWH, which he intends to adopt as a rule of life.
Implicit use of the Way-metaphor is moreover found in the fifth Psalter of David most notably within the portrayal of the practices of the enemy. In Psalm 140:5-6, they attempt to deviate him from his course of following the right way of life. The enemy is depicted as being wicked men, as conceited men who commit violent deeds, who beset the poor supplicant. If one connotes the religious apostasy from YHWH in the metaphor of the snares, under the influence of the snares of Exodus 34:12 and Psalm 106:36, the use of the Way-metaphor approaches the 'grievous or wicked way' of Psalm 139:24. In Psalm 141:9-10 again, it is the use of the hunt-metaphor that leads to the Way-metaphor. The supplicant will walk past the snares and traps of his enemies (the evildoers and wicked men); that is, he will face their temptations steadfastly and will resist their practices. Simultaneously, the twofold reprisal of the two ways indicates itself. As in Psalm 1:6, the evildoers come to a fall through their own fault (the 'auto-destruction of the evildoers'), while the supplicant escapes the fate of the evildoers under YHWH's protection.
The use of the Way-metaphor characterises the fifth Psalter of David throughout. The ways of YHWH are preceptively connoted and constitute his instructions. The use of huntmetaphors in depicting the enemy serves to assist the Waymetaphor and is in keeping with the sapiential interest in the tenet of the Two Ways of the fifth Psalter of David, as is the case in Psalm 140:5-6, 10-12 and Psalm 141:9-10 (cf. also Ps 143:11-12).
Psalm 119 knows the way to be a preceptive concept in Verses 3, 5, 15 and 37, and, analogously, the constructional combinations of Way and one of the eight preceptive concepts like 'way of your testimonies' (v. 14), 'way of your precepts' (v. 27), 'way or path of your commandments' and 'way of your statutes' (v. 33). Likewise, Psalm 119 preludes the comparison of the two ways in the 'way of the blameless' (v. 1), as well as notably in the 'way of lying' as opposed to the 'straight way of your precepts ' (v. 29, 104, 128) . Similarly, the implicit use of the Way-metaphor is present in Psalm 119.
Overall, just as with the contemplation on the central concept 'Torah', the impression concerning the Way-motif is created that Psalm 119 also assumes this sapiential context and transforms it into its individual Torah meditation.
The social position of the supplicant in the fifth Psalter of David and in Psalm 119
The speaker of each psalm in question supplicates in a universal horizon: in 2; 145:17 and Ps 119:7, 139, 142, as well as Ps 119:62, 75, 106, 123, 138, 144, 160, 164, 174) .
Psalm 119 compensates for this deficiency with three characterisations: those that fear YHWH (Ps 119:63, 79), those that love his name (Ps 119:132) and those that love his Torah (Ps 119:165).
In concluding this section, a cursory glance at the final Hallel Psalm 146-150 in the light of the preceding points of interest is of benefit.
In Psalm 145:10-11, it is the task of the devout people of YHWH -here the Israelites are probably envisaged together with the proselytes -to universally convey the message of the kingship of YHWH to all mankind. The same universal opening-up can be found in Psalm 148:11-12, in which the kings of the earth, nations, princes, judges, people of both sexes and all ages, thus a structured humanity, are called up to praise the creator and his ordered cosmos. This universalism is in contrast with the sectionalism, the national religious perspective in Verse 14, which, dating from the redaction of the Psalter, emphasises the position of power of the chosen people who are denoted as being both the devout or faithful ones and the children of Israel. 
Conclusion
According to Hossfeld and Zenger (2008) :
The long Torah-psalm, which has no temple perspective and lacks the historical-theological, liturgical, communitarian as well as the familial dimension of the Pesach Hallel and the pilgrimage Psalter, comes across as an erratic block in its context. … If one observes, however, that Ps 119 has many common features with the similarly Torah-sapientially imbued twin couple Ps 111 + 112, and that Ps 111 + 112 and Ps 119 wrap themselves around the Pesach Hallel Ps 113-118 like a frame, then Ps 119 loses its isolated position. … In the redactional composition Ps 107-136, the goal of which is the restitution and 8.See in this regard the overview in Hossfeld and Zenger (2008:808f.) .
regeneration of Israel, Ps 119 introduces the important subject of 'living from and with the Torah', which is, with regard to its historical origins in the 4th century BC and therefore after the completion of the Torah of Moses (Gen-Deut), hardly surprising. 9 (pp. 101-150) The above observations made on the connections of Psalm 119 with the fifth Psalter of David and the final Hallel, which above all pertain to the preceptive terminology and the position of the supplicant amongst the people of Israel as well as the universal horizon of the world of nations, show the relationship with the autonomous theologies of the fifth Psalter of David and the final Hallel. Indeed, they give rise to the supposition that Psalm 119 had both groups of psalms in front of it, that it respected the graduated psalm endings or rather the final redactions in both instances, and that it was specifically placed in its present position within the psalter in its totality. This would be consistent with the approach of the much later sapiential theology of the two other Torah-Psalms 1 and 19.
